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INTRODUCTION

. W
i B . /\ LS ,’f “After the Gospels of Jesus Christ and the teachings
[ of the Apostles, no other book could have had
g > g greater or equal authority for the religious than the

Rules of our Father St. Basil the Great.”’
I /Metropolitan Andrew Sheptytsky, OSBM/

January 1, 1979 marked the 1600th anniversary of
y the death of St. Basil the Great — one of the greatest
38 Fathers and Doctors of the Eastern Church and
great legislator of ascetical life as lived in monastic com-
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Z s munities. Holy Church justly bestowed on him the title
= =y “Great”’. And indeed he is ‘““Great”” — great in spirit,
e \§ great in virtues, great in holiness, great in love of God and
/”7, \ neighbor, great in learning, a great hierarch, a great
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defender of dogmas of the holy Faith, and great for his
monastic rules. His ascetical teachings and monastic rules
became the foundation for the monastic communities in
the East and in the land of Rus-Ukraine.

Although St. Basil the Great died sixteen hundred
years ago, through his monastic rules he continues to live
and work in the hearts of his spiritual sons and daughters.
Even during his time hundreds of souls attained holiness of
life by observing his monastic rules. Down through the
centuries to the present day thousands upon thousands
have found and continue to find peace, holiness and salva-
tion of their souls in Basilian religious communities.

At one time Rus-Ukraine was covered with a thick
network of Basilian monasteries. From its very start
Ukrainian monasticism pursued the ideal of St. Basil the
Great, which is service of God and people. The life of
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/é R cale ‘\r\ prayer and apostolic work became the characteristic trait
% .. .. . .
 f— &4 : 7 A s of Ukrainian monasticism. Ukrainian monasteries have
0 . “ .
0 / P VA v S . always been and continue to be the centers of religious,

/ | educational, and cultural activity.

! From the time of the Brest Union the monk-apostle,
according to the ideal of Basil, again began to shine forth
among the Ukrainian people. Two great luminaries and
St. Basil — The Orator champions of the Brest Union, metropolitan Joseph Rut-

sky and St. Josaphat Kuntsevych, spiritually renewed the
’ monasteries of Rus-Ukraine by the Rule of St. Basil the
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Great and by organizing the monasteries into one common
community under one common head. From that time on
the Basilian Order became the elite of the Rus-Ukrainian
Church and a zealous apostle of Church unity in the lands
of Ukraine, Lithuania, and Byelorussia.

Although today in Ukraine the Basilian Order has
been forced into the catacombs, its spiritual sons and
daughters residing outside their homeland in the diaspora
are still carrying out religious, educational and cultural
work with great success.

The spiritual sons and daughters of St. Basil the
Great, celebrating with great ceremony and religious
solemnities the 1600th anniversary of the death of their
holy founder, presented him with a spiritual bouquet of
their gratitude, love, respect and devotion. This booklet
also wishes to express these very sentiments. The aim of
this booklet is to present the faithful with a brief sketch of
the greatness of the person, character and holiness of St.
Basil the Great and to show the significance of and the role
his monastic rules and Basilian monasteries played in the
life of the Ukrainian Church and people.
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THE PERSON OF
ST. BASIL THE GREAT

St. Basil was born in the year 329, in Caesarea, Asia
Minor. He died in the year 379, not having lived a
Bl full 50 years. He was in every respect an extraor-
dinary person worthy of admiration. His heroic faith, his
angelic love of God and neighbor, and his exceptional
learning and holiness have left their mark upon the univer-
sal Church of Christ, upon the monastic life of the East
and upon the Ukrainian people. Let us consider closely
this person. Who was St. Basil the Great?

1. St. Basil — an Aristocrat by Birth

The parents and grandparents of St. Basil on both his
father’s and mother’s sides were prominent upper class
patricians, who were wealthy and famous, respected and
influential. His friend St. Gregory of Nazianzen, in his
funeral oration honoring St. Basil, wrote the following:
““As for military commands, high civil offices, and power
in imperial courts, and again, as to wealth and lofty
thrones and public honors, and splendors of eloquence,
what family has been more often or more highly
distinguished?”’

The British historian Frederick Farrar in his Lives of
the Saints gives the following profile of St. Basil: ‘“His
features and bearing, his slender frame, his pale
countenance, his keen eye and grave manner bore witness
to his noble birth. The natural greatness of his character
rendered his enemies timid, but enraptured his friends. He
was a born leader who through Christian humility barely
overcame the natural feeling of his own superiority. . .In
him was a rare blend of Eastern reserve and Greek viva-
ciousness and charm...He gladly forgave any personal
slander, and the bitterness due to personal hostility of
others he bore with perfect humility. Only in matters that
pertained to the faith was he unbending. No ill-will
whatever was able to lessen his kind-heartedness. No
ingratitude whatever was able to dishearten him.”
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2. St. Basil — an Aristocrat in Spirit,
Virtue, Holiness

St. Basil possessed not only great innate but also
acquired culture of spirit, character and virtue. Veneration
of him as a saint began very quickly after his death.

At the request of Urseius, abbot of Pinetum in Italy,
the historian T. Rufinus, a contemporary of St. Basil,
translated the rules of St. Basil into the Latin language 18
years after his death. In a letter accompanying his transla-
tion he calls Basil a saint. ‘I produced,’” he writes, ‘‘the
Monastic Rules of Saint Basil, bishop of Cappadocia, a
man of great fame for his faith and works and every kind
of sanctity.”’

The French author, Jean Rivier, in his book Saint
Basil, Bishop of Caesarea, gives a brief sketch of the
greatness of the person of St. Basil in the following words:
‘‘St. Basil is one of the most illustrious and renowned
figures of the ancient Greek Church. Already during his
lifetime his contemporaries had conferred upon him the
title ““Great” . . .he is an ascetic by calling and a man of
action by nature. . . His Rule became the code of monastic
life in the East, as did the Rule of St. Benedict in the
West. . .He 1is an ascetic, bishop, orator, teacher,
theologian and scholar. He is, without the slightest doubt,
the most perfect representative of the Church of his
time...His life was in complete harmony with his
teaching, or to put it more aptly, his teaching was nothing
else than a reflection of his life.”

“In this man,” says Metropolitan A. Sheptytsky,
OSBM, ‘‘was hidden, so to speak, a universal culture of
the highest and most idealistic type. The union of the an-
cient classical world with Christian thought did not have a
better representative’’ (Introduction to the Rules for
Monks). In the Introduction to the Ascetical Works of Our
Father St. Basil the Great, this great son of St. Basil said:
““Basil is practical in all the counsels that he gives. He is
resolute and strong when he censures evil. He speaks with
enthusiasm whenever he points out the value of monastic
life.”

“Basil in the very depth of his being,”” says the
modern German historian Von Kampenhausen, ‘‘is an
ascetic and theologian. . . Basil is an ascetic body and soul.
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Strict asceticism is the element in which he spiritually
works, lives and exists’’ (The Greek Fathers of the Church,
1976).

3. St. Basil — an Aristocrat of Learning,
Knowledge, Education

No one had such an opportunity as Basil to glean
knowledge from the best schools of higher learning and
from the best professors of that time. His extraordinary
abilities and his keen mind as well as material means and a
great desire for learning opened the doors for him to the
highest and most renowned schools of that time.

St. Gregory of Nazianzen, his companion in school,
speaks beautifully of Basil’s knowledge and learning: “He
exhibited a learning beyond his years and a constancy of
character beyond his learning. He was an orator among
orators, even before the lecturer’s chair, a philosopher
among philosophers even before advancing doctrines. And
what constitutes the highest tribute in the eyes of Chris-
tians, he was a priest even before the priesthood”’ (Funeral
Oration on St. Basil).

The British researcher of the life and works of St.
Basil the Great, W.L. Clarke, says: ‘‘In him the world saw
with surprise the spectacle of one of the finest intellects of
the age, educated at a great University and steeped in
classical culture, offering his great attainments on the altar
of the ascetic life’’ (St. Basil the Great, 1913).

Metropolitan A. Sheptytsky in his introduction to the
Ascetical Works of Our Father St. Basil the Great (1929)
says: ‘‘Basil was a man thoroughly educated in all the con-
temporary disciplines; he was an excellent orator, an un-
paralled expert in Holy Scripture, and eminent dogmatist
and polemicist in his battle against the Arians.”

For centuries his extraordinary personality attracted
those who researched his life. Whoever got to know him
more intimately became enthralled by him and acquired a
special regard for him.

Canon Godefroy Hermant, in a few sentences,
beautifully described the great personality of St. Basil:
‘‘His name alone evokes in the souls of the faithful a sense
of profound esteem. And all agree that in every way
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antiquity justifiably gave him the title ‘‘Great.”” The
greatness of his spirit, his sublime eloquence, the purity of
his teaching, his prudence, his holy life, the straightfor-
wardness of his actions and his great fortitude have won
him new admirers for over 1200 years. Even the enemies of
the Church paid him much honor and respect” (Life of St.
Basil the Great and St. Gregory of Nazianzen, Vol. I-11,
Paris, 1674).

Erasmus of Rotterdam (d. 1536), in his introductory
word to the works of St. Basil the Great (Basel edition) in
1532, recommends him enthusiastically to his readers:

““Dear Reader,

Behold we place into your hands a priceless treasure
— Basil the Great — how he speaks eloquently in his own
tongue. Take, read, meditate and know your
Father. . . Greece gave us only this one man who is in every
respect perfect, whether you consider his piety, his
thorough knowledge of secular and sacred wisdom, or the
divine spirit of his preaching. Believe me, he will purify
you, if you accept him as your friend.”

14
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ST. BASIL — THE GREAT
LEGISLATOR OF MONASTIC LIFE

The fourth century is considered the golden age of
development of monastic life in the East. The cradle
1% of this life was Egypt where the first great hermit St.
Anthony (+356) dwelt and where St. Pachomius (+ 346)
first initiated the cenobitic life, that is, life lived in com-
mon in monasteries. Monasticism quickly spread
throughout the entire East: Syria, Palestine, Arabia,
Mesopotamia, Asia Minor, and finally Greece. Among the
legislators of ascetical life as lived in common, St. Basil
with his immortal ascetical rules occupies first place. He is
the true founder, legislator and patriarch of Eastern
cenobitical monachism.

Even as a youth St. Theodore Studite (d. 826), under
the guidance of his uncle Plato, took a deep liking to St.
Basil the Great. He considered Basil “‘the father of Greek
monasticism” and the ‘“most distinguished of the
Fathers.”” The works of St. Basil were his favorite reading
matter. He considered St. Basil’s ascetical teachings as the
ideal for his monks. Once when the superior asked
Theodore about a certain matter pertaining to the
monastic life, the latter immediately referred him to St.
Basil, saying: ‘“Without Basil monastic government and
spiritual guidance cannot be successful and pleasing to
God for both the superior and the monk. Whoever follows
Basil follows the Holy Spirit, and whoever does not believe
him does not believe Christ, who speaks through him”’ (G.
Schneider, St. Theodore Studite, 1900).

In his testament, St. Theodore Studite laid down a
special rule for the hegumen (superior) — his successor:
““Take care that you do not transgress the laws and canons
of the holy Fathers, especially the divine and great Basil.”’
In his spiritual teachings he frequently underscores the ex-
cellence of Basil’s asceticism, upon which he based his own
life and founded the Studite monastery. Because of St.
Theodore Studite, the works and asceticism of St. Basil
left a deep mark on all Byzantine and Ukrainian
monasticism.

What are the spirit, the characteristics, the distinctive
traits of the asceticism of St. Basil? When studying his
asceticism one especially notes three distinctive traits:
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1. St. Basil’s Asceticism is
Evangelical Throughout

His asceticism, teachings and monastic rules are
actually the teachings and sayings borrowed from the
Gospels and arranged into a system of principles and laws
for application to everyday life. All his biographers and
researchers unanimously agree that St. Basil’s knowledge
of Holy Scripture is profound and unequalled. St. Gregory
of Nazianzen in referring to him says: ‘“Basil studied all
the depths of Divine Scripture and he transmits this
knowledge of piety in writing”’ (Op. cit.).

The French researcher, the Benedictine David
Amand, says: “The most evident and most significant
source of the ascetical and monastic doctrine of Basil is the
Bible, especially the New Testament. . . His knowledge of
the Holy Scriptures is very deep and broad (The Monastic
Asceticism of St. Basil, 1948). Writing his rules he says to
his monks: ‘I am obliged in the common interest to place
before you, in accordance with God’s good pleasure, what
I have learned from the Holy Scriptures’” (Concerning
Faith). St. Basil builds everything on the teachings of Holy
Scripture. Every word, every expression, every letter of
Holy Scripture is for him holy. He says: “‘Above all, to
delete anything that is written down or to interpolate
anything not written amounts to open defection from the
faith and makes the offender liable to a charge of con-
tempt”’ (Concerning Fuaith).

*‘St. Basil so uses Holy Scripture,”” says Metropolitan
A Sheptytsky, ‘‘knows how to apply its teachings to life,
how to utilize them, so explains one teaching by another
and communicates them to his audience that he adds
nothing of his own, his doctrine is strictly that of the
teachings of Holy Scripture. He simply arranges, com-
pares and reminds, while he leaves himself totally out of
the picture. . . All the sayings of Holy Scripture St. Basil
accepts and interprets with great simplicity. . . without any
reservation, without hesitation, — that’s the way it is writ-
ten and that’s the end of it! He does not leave any room
for doubt or further comment. It is because of this that the
asceticism of St. Basil makes such a great and powerful
impression. It speaks to the soul directly through the
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words of Holy Scripture” (Introduction to the Ascetical
Works of St. Basil the Great).

Since the ascetical works of St. Basil are founded on
the rock of Holy Scripture and his teachings are not
actually his own but those of Christ, of God, of the Holy
Gospels, in them there is very great depth of thought. He
himself says: ‘““The God-inspired Scripture has an infinite
depth of wisdom”’ (Concerning the Faith).

The modern German researcher of the asceticism of
St. Basil, Walter Nigg, praises his rules: ‘‘Basil’s rules sur-
vived all the storms of history, and up to the present day
they remained the norm of Eastern monasticism. They
must have been something extraordinary, if for almost 16
centuries they have been serving countless monks as a
guidepost. . . Along with Anthony and Pachomius he
belongs to the great monastic figures of Eastern Christian-
ity. He merited more than his title “Father of Greek
monasticism,” since his spirituality characterized the
nature of Eastern monasticism up to the present day’’ (On
the Mystery of Monks, 1953).

Therefore, according to the mind of St. Basil, to live
the monastic life is to live and breathe the Holy Gospel —
that is, to perfectly practice the teachings of the Holy
Scriptures in everyday living. For to St. Basil, the monk is
a Christian par excellence, that is, the perfect Christian, in
the fullest sense of the word, who perfectly fulfills all the
teachings of the Gospels.

2. St. Basil’s Asceticism is Timeless

The asceticism of St. Basil is timeless — ever alive, {resh
and relevant. It never grows old. This quality of his
asceticism is attributed to the fact that it is based upon
Holy Scripture, that it is evangelical throughout, and the
Holy Scriptures never grow old. It is always living, active
for all times and all peoples. ‘“The asceticism of St. Basil,”
says Metropolitan A. Sheptytsky, ‘‘became the codex for
all later theologians, who drew from it and used it as a
base...The works of St. Basil possess this extraordinary
quality, rare in a theologian of the fourth century, because
they so faithfully and perhaps exclusively contain the
teachings of Holy Scripture’’ (Op. cit.).
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St. Basil is a great judge of human nature. He always
takes this into consideration. Speaking of the superiority
of community life in the monastery over the life of the
anchorite, he says: ‘“Who does not know that man is a
civilized and social being?...Nothing indeed is so com-
patible with our nature as living in society and in
dependence upon one another and as loving our own
kind”’ (Longer Rule 3).

Metropolitan Sheptytsky draws special attention to
this characteristic of Basil’s asceticism: ‘“His theory of
monasticism, monastic asceticism. ..is so universally
human, so above any one period, any one country or any
one type of monk, that it could no less apply to religious
congregations of our times...And in all this I see the
extraordinary quality of these works” (Op. cit.).

The asceticism of St. Basil is thoroughly alive,
thoroughly sound, thoroughly natural. In his asceticism
we do not encounter those strange and extraordinary
phenomena which we read about so much in the life of the
first Egyptian monks-hermits. Here everything is normal,
natural — prayers, fastings, penances, work. ‘“The general
tone of the Basilian Ascetica comes as a surprise to a stu-
dent who is familiar with the Egyptian documents. There
is a complete absence of the tales of miracles, clair-
voyance, spiritual healings, visions, and conflicts with
demons, which play so large a part in the latter. . . It must
be attributed in part to his common sense and his educa-
tion, which had given him a thoroughly Greek sense of
proportion. But the main cause was his diligent study of
the New Testament’’ (Op. cit.).

Metropolitan Andrew Sheptytsky observes: ‘“This is
why there are such rare teachers of the spiritual life who
are altogether safe, who impart sure and sound teachings
— such a teacher was St. Basil.”’

3. St. Basil’s Asceticism —
a Sure Road to Holiness

The goal of monastic life according to St. Basil — is
to strive to acquire the highest holiness possible through
the faithful imitation of Jesus Christ and the perfect fulfill-
ment of God’s will as expressed in the teachings of the
Holy Gospels. According to St. Basil monks are ‘“‘com-
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batants for godliness’’ (Infroduction to the Longer Rules
and Long Rule 18). “We all have, you and I,”’ he says,
‘‘the same goal — holiness of life.”” This is the third
characteristic trait of the spirit of his asceticism: it aims at
the highest form of sanctity.

One of the most notable traits,”” says Daivd Amand,
““and most typical of Christian morality and the monastic
asceticism of St. Basil is the strong insistence and enthu-
siasm with which he preaches and praises love. . . Love for
Basil is the first of the virtues, and the monastic has only
one aim: love and union with God’’ (Op. cit.).

Basil’s magnanimous, uncompromising spirit, love of
God and neighbor and unshakeable faith, are the distinc-
tive trait of his character. Basil shunned all mediocrity. He
never could tolerate half-heartedness; he never did things
half-way. Hence, his asceticism is demanding, maximal
and uncompromising. In a sermon in honor of the martyr
St. Julita, he delcares: ““By nature I feel a natural aversion
toward all that is not completed! A half finished painting
produces an unpleasant impression. And the efforts of
travel are spent in vain if the traveller does not reach his
intended goal and destination. The hunter who makes a
small catch has made no catch at all! And those who com-
pete in a race, even if they were one stride behind, have lost
the crown.”” In the introduction to the Longer Rules he
admonishes the monks: ““What man who sits at home or
slumbers during the sowing ever filled the fold of his gar-
ment with sheaves at the harvest? Who has gathered
grapes from a vine which he has not planted and tended?
They who labor possess the fruits. Rewards and crowns
belong to the victors. Who would ever crown one who did
not even strip himself for the combat with his
adversary?. . . If the man of God must be perfect, it is all-
important that he be made perfect through the observance
of every commandment.”’ In the Longer Rule 41 he says:
““To finish one task with diligent care is more beneficial
than to undertake many and not complete them.”’

The researcher of the asceticism of St. Basil, P.
Humbertclaude, draws special attention to this character-
istic of maximalism in St. Basil: “When St. Basil once
decided on some thing, he pursued it to the end at all
cost. . .He remained so the rest of his life. . . This trait of
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his characer is also reflected in his asceticism. When he
formulates a principle, he later draws from it all the conse-
quences. He would not admit any deviation from it nor an
exception. Cost what it may, for him the road must go
straight even among thousands of obstacles’ (Ascetical
Teaching of St.. Basil, 1932). '

Although his asceticism is demanding, he nevertheless
knows how to maintain the ‘‘golden middle’’: Not too
much, not too little! This applies especially to exterior
mortifications, which in his times were exaggeratingly
practiced by the monks. For every situation and virtue he
sets down the golden rule: ‘“Everywhere we must guard
against lack of restraint, timeliness and discipline. For this
reason each of the things we have mentioned, even though
it seemed to be good, has often turned into sin”’ (Shorter
Rule 68). In the Second Ascetical Discourse he says: “‘In
every action, however trivial it may seem, guard against
excess and frivolity.”’

Correction: Page 20, Paragraph 3 — Op. eit. -« W, L. Clarke
22
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St. Basil the Great.
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THE SIGNIFICANCE ST. BASIL HAS
FOR MONASTIC LIFE

The name of St. Basil is forever inscribed in golden
letters in the history of monastic cenobitical life, of
monastic rules and of ascetical doctrine, not only in
the Eastern Church and among the Ukrainian people, but
also in the universal Church of Christ. “Except for
Anthony and Pachomius’” — says the historian Fr. Heiler
— ““no other personality of the Eastern Church exerted
such a strong influence upon monasticism as St. Basil. He
gave to the cenobitical life (i.e., life lived in a community),
which was given its first external form by Pachomius, an
internal biblical and theological foundation” (Eastern
Churches, 1971).

1. St. Basil was the First to Give a
Complete Doctrine on Asceticism

“Basil,”” says Metropolitan A. Sheptytsky, ‘‘is the
first ecclesiastical writer, who gave us a complete doctrine
on asceticism, although it was not systematically and scien-
tifically elaborated. Because in it all problems are treated
and solved, the asceticism of St. Basil forms the first, so to
speak, codification of all Christian doctrine which touches
upon Christian morality. . .St. Basil gives the first moral
asceticism and therefore, merits the title of the first Chris-
tian moralist and ascetic, historically speaking” (Op. cit.).

The German author A. Kranich, writing about St.
Basil, says: ‘‘After Basil there appeared new founders of
Orders, who were great, holy men, whose fame spread
throughout the world. They too initiated new forms of
asceticism and they too drew up rules. But did they say
anything essentially new, anything essentially different
from Basil? They did not; they could not; and dared not!”’
(Asceticism and its Dogmatic Foundation of St. Basil the
Great). “‘St. Basil,” says P. Humbertclaude, ‘‘was indeed
the first ascetical teacher in the first full sense of the
word. . .By being the first teacher he imparted an
everlasting significance to his doctrine and method. He
was in truth the founder of the ascetical school...”” (Op.
cit.).
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2. St. Basil Lays Lasting Foundations
for the Cenobitical Life

With his asceticism and rules St. Basil laid lasting
foundations for monastic life of the cenobitical type. He
points out clearly and convincingly the superiority of com-
munity life over the life of the anchorite-hermit.

In the Longer Rule 7, he teaches: ““I consider that life
passed in company with a number of persons in the same
habitation is more advantageous in many respects. My
reasons are, first, that no one of us is self-sufficient as
regards corporal necessities, but we require one another’s
aid in supplying our needs. . . But a life passed in solitude
is concerned only with the private service of individual
needs. This is openly opposed to the law of love which the
Apostle fulfilled, ““who sought not what was profitable to
himself but to many that they might be saved”’ {dI Cor
10,33). Furthermore, a person living in solitary retirement
will not readily discern his own defects, since he had no
one to admonish and correct him with mildness and com-
passion. . . Moreover the majority of the commandments
are easily observed by several persons living together, but
not so in the case of one living alone; for while he is obey-
ing one commandment, the practice of another is being
interfered with. . In addition, since the grace of the Spirit is
given proportionately to the faith of each (Rom. 12, 7,
when one is living in association with others, the grace
privately bestowed on each individual becomes the com-
mon possession of his fellows. . . In the case of several per-
sons living together, each enjoys his own gift and enhances
it by giving others a share, besides reaping benefit from the
gifts of others as they were his own. . .In the solitary life
one never tests the state of souls by exercise. He will not
recognize his own deficiencies nor will he discover the
advance he may have made in his manner of acting, since
he will have removed all practical occasion for the obser-
vance of the commandments. Wherein will he show his
humility, if there is not one with whom he may compare
and so confirm his own greater humility? Wherein will he
give evidence of his compassion, if he has cut himself off
from association with other persons?. ..So it is an arena
for the combat, a good path of progress, continual
discipline, and a practicing of the Lord’s commandments,
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when brethren dwell together in community. This kind of
life has as its aim the glory of God according to the com-
mand of our Lord Jesus Christ.”

““Of all the services rendered by Basil to the cause of
monasticism,”’ says W.L. Clarke, ‘‘the introduction of the
common life is the one which he most deserves to be
remembered. . .Man was made for the common life, he
declares, and not for the ‘‘monastic’’ life. The law of love,
carried out in all its implications, forbids, a solitary
existence. This is the guiding principle of all Basil’s regula-
tions. . . He must be regarded as a pioneer in working out
the ideal of the common life”’ (Op. cit.)

3. His Rules — Always an Ideal for All

His rules reflect extraordinary prudence, wisdom and
holiness. They are ever alive, relevant and practical, for
they are actually the Holy Gospels applied. Therefore,
Andrew Sheptytsky justly remarked: “‘After the Gospel of
Jesus Christ and the teachings of the Apostles, no other
book could have had greater or equal authority for the
religious than the rules of our Father St. Basil’’ (Op. cit.)

His rules are forever alive in the East and in the West,
although under a different form and name depending on
the one who adapted them to his own monastic commun-
ity. ““His rules,”” says the historian Frederick Farrar —
““became the model for all other religious communities”’
(Op. cit).

Through his rules St. Basil became the legislator of
the legislators of monasticism. This is symbolically
represented in the painting by Francis de Herrera (d.
1656), of the Seville school of art, This painting is found in
the Louvre under the title: St. Basil Dictates His
Teachings. Here St. Basil is depicted in a latin mitre dic-
tating to the various legislators of different religious com-
munities, who surround him in the painting,

The most beautiful tribute given to the rules of St.
Basil was that expressed by the greatest Ukrainian author-
ity on St. Basil, Metropolitan Andrew Sheptytsky:
“Through his rules,” he says, ‘‘the saints of our Order
were enlightened. These rules were a school for all the
ranks of those whose number is beyond reckoning — from
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St. John Damascene, St. Maxim, St. Theodore Studite up
to saints Anthony and Theodosius Pechersky and St.
Josaphat, who from Basil’s rules drew that great spirit
with which he renewed our Church and people. From
these rules he learned self-denial and humility and that
love of God and neighbor which led to his martyr’s death”’
(Excerpts from the Rules of our Father St. Basil the Great,
compiled by V. Ruitsky).
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THE RULES OF ST. BASIL —
THE FOUNDATION OF
MONASTICISM IN THE

EASTERN CHURCH

The value and significance of the rules of St. Basil
lay in the fact that they do not present detailed
h4p prescriptions for the monks, their everyday life,
prayer, work. Instead they are general ascetical norms,
principles and directives for the practice of Christian and
ascetical life, based on the teachings of Holy Scripture. His
rules establish the foundations for Christian and monastic
asceticism. Hence; they always were and are still every-
where relevant and have permanent value. For this reason
they enjoyed great esteem and authority among the
various founders of religious communities. After his
death, his rules gained ever greater acceptance in the dif-
ferent monasteries of the Eastern Church. And through
their latin translation by T. Rufinus they also found ever
greater acceptance in the Western Church. The founder of
the Benedictine Order, St. Benedict of Nursia, in his Rule
recommends that his monks frequently read the works of
St. Basil the Great.

1. The Rules of St. Basil and
the Monasteries in Byzantium

In the centuries following the death of St. Basil his
rules became known and loved throughout the whole of
Byzantium. The renowned Palestinian ascetics such as the
venerable Euthemius the Great (d. 473), the venerable
Theodosius Cenobiarch (529 d.), the venerable Sabbas the
Sanctified (d. 531) and others who founded great lavras,
all held the rules of St. Basil in very high esteem. ““The
rules of St. Basil,”” says W.L. Clarke, ‘‘always held a high
place in the Eastern Church...During the palestinian
period they were a subject of instruction in monasteries’’
(Op. cit.).

During the times of Jerusalem’s bishop John (d. 417)
the Rule of St.’Basil was even introduced in the monastery
on Mount Carmel. The Palestinian Patericon (Lives of the
Holy Fathers or Ascetics) mentions that the venerable
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Theodosius Cenobiarch ‘‘frequently gave his monks
instructions from the teachings of the incomparable Basil;
he especially loved to read to them his Introduction to the
Longer Rules.”” He founded cenobitical monasteries on
the model of St. Basil, hence, he is called ‘““The
Cenobiarch’ or Theodosius the Cenobite, which means
the “‘head of monasteries.”

The historian W.L. Clarke says that, when Caesar
Justinian (d. 565) and other legislators spoke about the
Holy Fathers, they mainly had in mind St. Basil. The
venerable Athanasius of Athos (d. 980), the founder of the
lavra on Mt. Athos, recommended especially the works of
St. Basil to his monks.

2. St. Theodore Studite and the
Rules of St, Basil

The history of monasticism in the Eastern Church
recorded for us three great and illustrious men, who
entered into the annals of history as founders, patrons and
ascetics of cenobitical life. These three are: St. Pachomius
the Great, St. Basil the Great and St. Theodore Studite.
The Greek historian D.A. Petrakakos gives the following
brief but very apt evaluation of these Fathers: ‘‘Pachomius
is the founder of the cenobitical life; Basil the Great is its
ideal legislator; Theodore Studite is the illustrious inter-
preter of Basil. These three are the Olympians of
Orthodox monasticism.”’

The first two are almost contemporaries, for the prin-
cipal activities of St. Pachomius fall during the first, and
those of St. Basil during the second half of the fourth cen-
tury. St. Theodore Studite (759-826) — the great confessor
and champion of the holy faith and holy icons, and the
illustrious hegumen of the monastery of Studion, appeared
several hundred years later. His great merit lay in the fact
that he reformed cenobitical monasticism and renewed
community life in monasteries on the basis of the rules and
ascetical teachings of St. Basil the Great. In one of his
spiritual instructions he said to his monks: I am the inter-
preter of the rule of Basil the Great.”” W.L. Clarke said of
him: “Theodore’s main inspiration came from a study of
the monastic fathers, and especially the ascetic works of
Basil’”” (Op. cit.).
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St. Theodore Studite has much in common with St.
Basil, as regards birth, training, education and principal
traits of character: determination, fortitude, fearlessness,
heroic faith, love of God and of neighbor.

The Rule of St. Theodore Studite is nothing but a
strict application of the Rule of St. Basil to everyday life in
all its details. In his Rule St. Theodore Studite, like St.
Basil, combines strictness with gentleness. He adheres to
the golden rule set down by St. Basil: Not too much, not
too little! Certain contemporaries of St. Theodore Studite
even during his lifetime called him ‘‘the friend of Basil”’.

The monastic reform of St. Theodore Studite was not
confined only to the Studion, but quickly spread to other
monasteries in the East. Dom E.J. Butler (d. 1934), the
famous Benedictine hagiographer, in his Lives of the
Saints, says: ‘“To this day the Rules of Basil and the Con-
stitutions of Theodore the Studite, along with the canons
of the Councils, constitute the chief part of Greek and
Russian monastic law”’.

3. The Basilian Monasteries in Italy and Spain

In the southern part of Italy and in Sicily even up to
the advent of Jesus Christ there flourished numerous
Greek colonies which bore the name ‘‘Great Greece.”
During the times of the Byzantine empire the Greek
churches of this region were for the longest time under the
jurisdiction of the patriarch of Constantinople. During the
times of Iconoclasm, in the 8th and 9th centuries, a greal
number of monks fled from the East seeking refuge from
persecution in southern Italy and Sicily. Here they
founded their monasteries upon the Studite traditions and
rules of St. Basil. During the period between the 9th and
11th century there were over 200 Italo-Greek monasteries.
In the 10th century St. Nilus from Rosano (d. 1005)
founded a monastery at Grottaferrata near Rome, which
exists to this day.

Through the centuries the Greek colonies and their
monasteries became more latinized. In the 15th century
these monasteries were revived for a period of time,
because that was the period of the Renaissance and of
enthusiasm for Greek culture; it was a period when union
of the East with the West was being considered.
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In 1446 Cardinal Bessarion, the great promoter of the
Union between the East and the West, made an attempt to
reorganize the Italo-Greek monasteries. However, the
majority of them had already gone over to the Latin
Church or had ceased to exist. The Italian government in
1866 abolished the Italo-Greek monasteries, except for the
monastery at Grottaferrata.

In the second half of the 16th century certain latin rite
monasteries in Spain had adopted the rules of St. Basil the
Great. During the time of pope Gregory XIII, in 1579,
they had united with the Italian Basilians into one Con-
gregation. The Spanish government in 1855 abolished
these latin Basilian monasteries.
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THE RULE OF ST. BASIL
IN RUS-UKRAINE

1. The Beginnings of Monasticism in Ukraine

With the arrival of the Christian faith in Rus-
Ukraine came also the practice of ascetical life. Its
: founders were two great ascetics and sons of Ukraine
— the venerable Anthony and the venerable Theodosius
Pechersky. They not only founded the celebrated Kievan-
Pecherska Lavra (Kievan Cave Monastery), but also had a
great influence upon the development of monastic life in
Ukraine and Muscovy.

Venerable Anthony and venerable Theodosius
Pechersky are representatives of two types of monasticism,
which were in practice at that time in Byzantium.
Venerable Anthony (d. 1073) introduced in Ukraine the
ideal of the hermitical-solitary life, which he himself
learned and practiced on Mt. Athos. Venerable
Theodosius (d. 1074) however, introduced a strict com-
munity (cenobitical) life in the Kievan Cave Monastery,
based on the Rule of St. Theodore Studite.

St. Theodore Studite did not leave a written Rule.
After his death two editions of his Rule were set down in
writing. The first edition was written in the Studite
Monastery itself by an unknown author, somewhere
around the year 980, and the second edition was prepared
by the patriarch of Constantinople Alexius (1025-1043), a
former monk of the Studion. In Constantinople he
founded his own monastery and wrote for it a Rule taken
from the life as practiced in the Studion. It was exactly this
Rule of the edition of patriarch Alexius that was adopted
by venerable Theodosius for the Kievan Cave Monastery.
Venerable Theodosius altered and adapted this Rule to the
circumstances in Ukraine; hence, some historians call it the
Rule of venerable Theodosius. Almost all the monasteries
of the princedom of Rus embraced the Rule of venerable
Theodosius. Later this Rule found its way into neighbor-
ing Muscovy. v

After the death of venerable Theodosius, the strict-
ness of community life, which he so zealously introduced,
gradually began to wane; however, it survived to some
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measure to the beginning of the 13th century, that is, to the
time of the Mongolian invasion.

In the pre-mongolian period there were in Ukraine
and Muscovy close to 70 monasteries, twelve of which
were monasteries for women. During the period when the
Mongols ruled Ukraine and later in the post-mongolian
period, for some reason there arose a great spiritual
decline in Ukrainian monasteries. As a result of this the
Rule of venerable Theodosius slowly fell into oblivion.
The historian E. Holubynsky affirms that in the 14th cen-
tury there were monasteries, especially, in the north, that
had no knowledge at all of the Rule of venerable
Theodosius.

2. Reform of Ukrainian Monasticism

Another rebirth and burgeoning development of the
monasteries in Ukraine began at the time of the Brest
Union. For this important task God in his Providence
chose two great and holy men of the Uniate Church:
Joseph V. Rutsky and St. Josaphat Kuntsevych.

Metropolitan Joseph Rutsky (d. 1637) was a man
destined by the Providence of God for the Union and the
Basilian Order. The Russian historian Plato Zhukovych
wrote about the significance of Rutsky: ““Metropolitan
Rutsky, first of all and above all, is known in the history of
our Church as the founder of the Basilian Order. He not
only laid true foundations of the Order, but also prepared
a system of rules for it, not only in general outline but in
all its details” (Biography of Metropolitan Joseph V.,
Rutsky).

With the help of the Basilian Order Metropolitan
Joseph Rutsky wished to strengthen the Union and to
spiritually renew the Rus-Ukrainian Church. Up to the
Union every monastery existed as an independent entity
without- any personal ties with the other monasteries and
each was under the jurisdiction of the bishop of the
eparchy of which it was part. At that time the number of
new vocations was very small, and monastic discipline
almost nil. Because of this the monasteries were unable to
play a religious or cultural role among the people.
Therefore, Metropolitan J oseph V. Rutsky decided to in-
troduce a reform of monastic discipline and a reorganiza-
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tion of the monasteries in Ukraine, Byelorussia and
Lithuania. For this reason he convened the first Basilian
Chapter on the 21st of July, 1617, in Novohorodovychi
where he had his family estates. St. Josaphat was also pre-
sent at this Chapter as archimandrite of the monastery in
Vilno. Representatives of five monasteries, which
numbered close to one hundred monks, agreed to unite
them into one common congregation called, “‘the Con-
gregation of the Holy Trinity of the Order of St. Basil the
Great”’, the name being taken from the monastery of the
Holy Trinity in Vilno. This Chapter gave birth to the
modern Basilian Order.

Metropolitan Joseph Rutsky based the reform of the
monasteries under his jurisdiction on the rules of St. Basil
the Great. He was a great authority on the works of St.
Basil. Metropolitan A. Sheptytsky mentioned this in the
Introductory Word to the Excerpts from the Rules of our
Father St. Basil the Great, prepared for Nuns by Metro-
politan Rutsky, where he wrote: ‘‘Metropolitan Rutsky
knows St. Basil so well that he must have surely taken into
his hands the works of the great patriarch day after day,
for many long years, and totally immersed himself in
them. The author of the Excerpts was a great monk, who
was so preoccupied with the spirit of monasticism that we
know of no other like him. He was so taken up with the
spirit of St. Basil that he rendered a complete and faithful
reproduction of him.”’

Metropolitan Joseph Rutsky, in compiling monastic
rules, drew upon the various teachings of St. Basil. Basil’s
teachings were a matter that was very dear to his heart. We
notice this in his letter of the 28th of September, 1617, to
the Apostolic See, in which he reports: “I completely
dedicated myself to giving the Order of St. Basil the Great,
on which God’s glory and every good in the Greek rite
depends, a form that would be most appropriate while at
the same time not alien to the institutions of the holy
Father (Basil). . . I devoted myself completely to collecting
the rules of St. Basil the Great, which were dispersed
throughout his works, into one definitive work. I had
already begun this long ago and now have brought it to
completion.”
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According to }he model of the Western Orders the
reformed monasteries received a common form of govern-
ment and common head called “‘Protoarchimandrite.”’

Besides the reforms of the men’s Orders Metropolitan
Rutsky conducted a reform of the women’s monasteries.
On the basis of the rules of St. Basil the Great he prepared
a Rule under the title: Excerpts from the Rules of St. Basil
'the Great for Nuns. Metropolitan A. Sheptytsky in his
1r}troductory Word to his Excerpts, published in 1909,
gives the following evaluation: “‘Here St. Basil himself is
truly known. His thought is nowhere distorted or
falsified. .. In one outline he so well summed up the ex-
tensive works of St. Basil that it took a near genius to do
it. . . Simply put, the Excerpts of Rutsky are truly a pearl,
a work most perfect among all Basilian literature from the
16th century to our times.”’

3. Abundant Fruits of the Reform of
Metropolitan Rutsky

' The renewal of monastic discipline and the centraliza-
tion of the monasteries proved beneficial to the Basilian
Orde'r. Slowly other monasteries in Lithuania, White
Russia and Ukraine joined the reform. Seven years after
the reform Metropolitan Rutsky wrote to the Apostolic
See concerning the reform of the Order: “The congrega-
tion of St. Basil in Vilno is advancing so well that it is
begmning to have theologians educated in the Greek and
Latin l_anguages, something which had never occurred
before in Rus during the times of our Fathers.” In 1624,
20 m_onasteries have joined the reform. And 54 years from
tt_le time of the reform Metropolitan Gabriel Kolenda, in
his report to the Apostolic See in 1671, named 31
monasteries, among which were 17 archimandrias. He also
mentions ten monasteries of the Basilian Nuns.
Metropolitan Kolenda underscored that in the Basilian
monasteries ‘there is a large number of learned and worthy
men and there is a noteworthy number of theologians and
distinguished preachers.’

Popq Benedict XIV in 1743 divided the Order into
t\fvo provinces and exempted it from the jurisdiction of
bgs}}ops. At the Chapter in Torokani (1780) the Order was
divided into four provinces. The eighteenth century was

40

the golden era of development and activity of the Basilian
Order. At the end of the 18th century the Order had close
to 200 monasteries which housed 1225 members, of which
944 were priests, 190 clergy-students and 91 lay brothers.

The renewed Basilian Order was called to be an apos-
tle and guardian of the Union. This mission it carried out
conscientiously, worthily and brilliantly. It can be honestly
said that the successful negotiation and strengthening of
the Union was primarily due to the efforts of the Basilian
Order. For being faithful to the Union and to the Church
the Basilian Order later had to pay dearly to the point of
being liquidated. After the partitions of Poland (1772,
1793, 1795) Czarist Moscow, occupied besides Galicia, the
lands of Ukraine, White Russia and Lithuania, and began
to destroy the Union beginning with the Basilian Order,
for it considered the Order the soul of the Union.

Both friends and enemies stressed the great
significance the Basilian Order had for the Uniate Church.
The very promoter of the reform of the Order,
Metropolitan Joseph Rutsky, best expressed this in a letter
of 1624 to the Apostolic See regarding the Order of St.
Basil the Great: ‘“Whatever is good in the Ruthenian
Church must be attributed, after God, to this Order.”
Edward Likowski, author of History of the Gradual
Decline of the Uniate Church in the 18th and 19th Cen-
turies, testifies that ‘‘the Basilian Order was the moral and
intellectual force of the entire Uniate Church.”

Pope Leo XIII, in his Bull Singulare Praesidium
(Singular Bulwark) (1882), said: “‘As the Basilian Order
flourished, the Ukrainian Church flourished.”” The Rus-
sian historian G. Krachkovsky ascribes the existence of the
Union to the Basilian Order: ‘“The existence of the Union
was possible only through the existence of the Basilian
Order. And the good of the one was at the same time the
good of the other, while the evil perpetrated against the
Order was perpetrated against the Union itself...The
Basilians in the eyes of the popes were those Ruthenians
through whose help they sought to convert the entire
East. . .‘The Basilians and only the Basilians — are our
true sons’ was constantly heard from Rome...The
Basilian Order, according to the words of the popes,
shows excellence to a high degree; it recommended itself by
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its antiquity, deep piety, sacred learning and monastic
discipline” (Archaegraphical Collection of Documents
Pertaining to the History of Southwestern Rus, Vol. 12).

Another Orthodox historian M. Moroshkin, in his
Reunion of the Union of 1872, paid the best tribute to the
Basilian Order. He declared that ‘‘the strength of the
Union was centered chiefly in the Basilian Order. .. In
that Order was the center and soul of the opposition to the
reunion of the uniates with the Orthodox Church. . . The
Basilians were the soul and chief force of all that was anti-
Orthodox and anti-Russian. . . In the hands of the Basilian
Order were the head, heart, and conscience of the
Uniates.” The historian N. Petroy briefly says: ‘““The
Basilians are the quintessence of the Union.”

42
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THE PARTICULAR GOALS OF
THE BASILIAN ORDER

The Second Vatican Council in the decree Adapra-
iKY fion and Renewal of the Religious Life prescribes for
%> all Religious Communities ‘‘to accord loyal recogni-
tion and safekeeping to the spirit of the founders, as also
to all the particular goals and wholesome traditions which
constitute the heritage of each community’” (#26).

The history of the various monastic Rules in the
Church of Christ testifies that every one of them, when
they were founded, had a particular goal. This particular
goal was the first ideal, the original mission by which it
lived, developed and formed its history and tradition. This
particular goal is the reason for the existence of every given
Religious Community, it was the spiritual face of every
Religious Institution, and in this the Religious Com-
munities differ from one another.

What is the particular, traditional goal of the Basilian
Order? What was the ideal that inspired St. Basil when he
founded monasteries? What was the traditional goal of the
Basilian Order from the time of St. Basil to the present
day?

In the times of St. Basil the Great, monks either lived
a solitary, hermitical life or life in common (cenobitical
life). As a rule they lived a life of prayer and contempla-
tion in isolation from the world. For his times St. Basil in-
troduced a great innovation i his monasteries. His monks
had to cultivate not only a life of prayer, but also had to
devote themselves to external apostolic work for the good
and salvation of souls. For him love of neighbor is the
measure of love of God. In the Second Ascetical Discourse
he says: ““The fruits of love of God and of neighbor are
demanded from everyone.”’ First of all, as a monk-priest,
then later as a bishop, he himself dedicated his life, health

and talents to a pastoral, missionary, charitable-social,
educational and literary work. To this multifaceted
apostolic work he obligated his monks.

This ideal of Basil together with the Rule of St.
Theodore Studite made its way also into the land of
Ukraine. The monasteries in Ukraine from their very
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inception took an active part in the life of the Church and
the people.

.S.ince the reform of Metropolitan J oseph Rutsky, the
traditional goal of the Basilian Order has mainly been the
following three areas of activity: Missions, Education and
Publications.

1. Missionary-Pastoral Work

According to the example of St. Basil the Great and
St. Josaphat, work on the salvation of souls has always
beer_l,one of the most important areas of activity of the
Basmar} Order. Every Basilian monastery is engaged in this
apostol‘lc ministry. Thousands of faithful gladly hastened
to Basilian churches, in order to hear the missionaries
Impart the living word of God. The many Basilian
monasteries with their miraculous icons of the Mother of
God were sites for pilgrimages. Here, every Sunday and
holyday, from morning to evening, spiritual blessings were
zealqusly being imparted in the divine services, from the
pulpit and in the confessional. Among the more prominent
places of pilgrimages was Zhyrovytsi in White Russia,
whgre every year pilgrims from all over Lithuania and
White Russia flocked to the miraculous icon of the Mother
of God. Metropolitan H. Kolenda in his letter of 1671 to
the Apostolic See calls the monastery in Zhyrovytsi ‘‘the
pearl of the Union and Basilian Order.”” At the time there
were 40 monks. Another popular pilgrimage site was the
Pochaiv monastery, very famous for its miraculous icon of
the Mother of God. Pilgrims came to this monastery from
all_ over Ukraine. The Basilians during the time of their
existence at Pochaiv recorded 539 miracles. In 1773 a
solemn coronation of the icon took place with one
thou_sgmd priests and over one hundred thousand faithful
participating.

. Pilgrims came from beyond the Dnieper, Don and
M_oldavxa and even from Greece and Crete to the
miraculous icon of the Mother of God enshrined at the
monastery in Krechi. Before the Second World War
thousands of our faithful from every part of Galicia
flocked to the Yasna Horna shrine in Hoshiv to pay
homage to their Heavenly Mediatrix. The Basilian Chroni-
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cle recorded numerous miracles that occurred before her
holy icon.

At almost every bishop’s cathedral there were
Basilian preachers. They carried out pastoral work in
many parishes. With their spiritual missions they ploughed
thoroughly the length and breadth of the spiritual field of
their native Ukraine. The success of the Basilian missions
in the 18th century was very evident. The Union at the end
of the 18th century had already close to eleven million
faithful. The Basilian missionaries received special training
and formed as it were a separate class in the Order.

2. Education of Youth

The operation of schools and the education of youth
is the most characteristic and outstanding tradition of the
Basilian Order. This tradition goes back to the time of St.
Basil the Great; like a golden thread it stretches out
throughout the long centuries of the history of the Ukrain-
ian Church and nation. Schools were the ‘‘apple of the
eye”’ of the Basilian Order. The Basilians spared nothing
for their schools, neither energy, nor toil, nor time, nor
health, nor their own finances or material means. Histor-
ians of the Ukrainian Church specially stress this particular
attribute of the Basilian Order.

The historian Edward Likowski is very sparing in
praising the Basilians, nevertheless he has nothing but
words of recognition and praise for their schools. ‘“‘From
1743, he writes, ‘““‘at all their monasteries the Basilians
had elementary schools and at the most prominent monas-
teries they had public high schools, even colleges for the
study of philosophy and theology. Some Basilians who
entered the monastery with great possessions. . .offered
their entire possessions for this sole purpose. Because of
this even before the abolishment of the Jesuit Order the
Basilian had under their direction a considerable number
of other institutions of learning...They dedicated their
energies, their work, their time and effort without pay.
Certain Basilian schools enjoyed a very large enrollment of
students. The school in Uman had 400, in Bar 500, in
Sharhorod 600, in Buchach 800 students” (Op. cit.).

M.N. Kossak, in his well known Basilian Schematism
of 1867, wrote an article A Brief Survey of the Monasteries
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and Ukrainian Monasticism. In it he gives the following
evaluation of the Basilian schools of the 18th century, in
conformity with the reports of former students of those
schools: ‘“Their schools during the administration of the
Department of Education were the most numerous, and
with respect to the moral training of youth, they were close
to the best. They took solicitous care to instruct the youth,
and they gave towards the schools, often at their own 10ss,
without requesting any compensation from the govern-
ment, . .. All youth found very solicitous care in school
and at home. Also, from the monks, they always received
truly fatherly advice, assistance and encouragement in
word and deed for both their school and home relations.
Carefully and diligently they directed every one individ-
ually to the intended goal. Also, they expended remarkable
efforts in supporting the poorer youth. In a word, for
some they took the place of their fathers and mothers,
while to the orphans they were like parents. Hence, the
youth respected them and deeply revered them, they loved
them and became attached to them heart and soul.”’

The most beautiful words of praise offered to the
Basilians were those of pope Pius XII in his Encyclical
issued on the occasion of the 350th anniversary of the
Brest Union: “To the youth of frequently outstanding
talent, they gave in their schools not only a higher educa-
tion in humanistic and theological studies, but they also
transmitted to them solid virtues, so that they were by no
means inferior to students of latin rite institutions.”

After the suppression of the Jesuit Order in 1773, the
Basilians were able to take over 22 schools in Poland.

3. The Apostolate of the Printed Word

The third important field of activity of the Basilian
Fathers is the printed word. They wrote and translated
books, they engaged in publications and established print-
ing presses, and in different languages published books
dealing with a variety of topics. The Basilian press in
Pochaiv was especially known for the publications of
numerous liturgical books. The famous Pochaiv
Bohohlasnyk (Hymnody) of 1890 was published. Other
more noteworthy Basilian presses besides that of Pochaiv
were also in Vilno, Supras! and Univ.
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The Galician Metropolitan Spiridon Lytvynovych (d.
1869) speaks about the role of the Ukrainian monasteries
and their presses: ““If the monks did not offer any other
service to the Ukraininan people than printing books, for
this alone they deserve forever to be thanked by the
people’’ (Basilian Schematism, 1867).

In more recent times in Galicia the Basilians had a
large printing establishment in Zhovkva. There, the'mon—
thly religious periodical The Missionary was published,
which numbered close to 40 thousand issues. When, after
the First and Second World Wars, the Basilians emigrated
along with the faithful to other settlements in Canada,
America, Brazil and Argentina, they immediately founded
their publishing and printing establishments. In Toronto,
Canada, the Basilians publish the religious journal The
Light, widely known and read in the United States and
Canada. And in America the Basilian Fathers for many
years had published the popular pamphlet The Word of
the Good Shepherd.

The publications of the Basilian Fathers in Rome
after the Second World War remarkably grew in nurpber.
As the 1978 catalogue of books indicated, they published
over 200 books in less than 30 years. In Rome the Basilians
resumed the publication of the scientific-historical organ
Analecta (Collections) of the Order of St. Basil the Great
(OSBM), which was issued in Galicia in 1924. So far 15
volumes of the Roman publications of the Analecta have
appeared in print.

The publication of Documents of the Vatican
Archives deserves special mention. Up to now 60 volumes
have been published. They are highly important sources
for the history of our Church. Besides this, there were a}lso
published approximately 80 volumes of different publica-
tions. The Ukrainian Spiritual Library numbers over 50
books. This is truly an impressive number, if one takes
into consideration the circumstances in the disaspora, the
financial problem and the limited number of readerg. The
publications of the Basilian Fathers in Rome also 1ssue_d
for the first time in the history of the Ukrainian Catholic
Church the entire Bible with both the Old and New
Testaments, in the Ukrainian language.
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4. The Basilian Missions in the Diaspora

It is appropriate to say at least a few words here about
the Basilian missions in the diaspora which have existed
from almost the very beginning of the emigration of
Ukrainian faithful from Galicia and Carpathia to North
and South America. In 1897 the Basilians emigrated from
Galicia to serve their people in Brazil, in 1902 to Canada,
in 1909 to Argentina, in 1926 to America, and after the
Second World War to Britain and Vienna, Austria. In all
these settlements mentioned, the Basilians expanded their
activity in their various traditional areas of work. They
conducted missions for the people, served parishes, built
churches, operated training institutions and schools for
Ukrainian youth, established printing presses and pub-
lished religious books and journals.

The Catalogue of the Basilian Order of the years
1978-1979 shows that outside of Ukraine the Order has 278
members, of which 161 are priests, three are deacons, 84
are clergy-students and 30 are lay brothers. Before the
Second World War, as is evident from Catalogue of 193 7,
the Order had in all 637 members, of which 192 were
priests, 207 clergy-students, and 238 lay brothers.

The Basilian Order, today also as throughout the long
centuries lives the ideal and spirit of its holy Patriarch Basil
the Great. For him love of the life of prayer and active
apostolate and fulfilling God’s commandments was the
best way to give glory to God, to save one’s soul and the
souls of one’s neighbor. The Order even today lives by this
ideal: the ideal of love of God and service of its Church
and nation.

The ideal and spirit of St. Basil the Great were the
most treasured patrimony and tradition of the Basilian
Order. They were an inexhaustible source of jts past suc-
cess and also assure the Order of an illustrious future, or
according to the words of pope Paul VI in his address of
the 23rd of May, 1964, to the General Chapters of Orders
and Congregations: “The monastic institutions will
flourish and develop so long as the enduring spirit of their
founders will animate their rule of live and apostolic work,
and the actiivties and life of their members.”’
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St. Basil and His “New City”’

THE BASILIADE

On the outskirts of Caesarea St. Basil built a new
) city from alms which the inhabitants proudly called

=y ““The Basiliade”’, after the name of St. Basil. St.
Gregory describes it as ‘‘the storehouse of piety, the com-
mon treasury of the wealthy, the support of the poor, and
the assistance of human weakness.”’

In the center of this city Basil built a spacious church.
The bishop’s residence was nearby because Basil wanted to
be close to the sick and to the poor. There were also
quarters for the clergy, the religious, doctors and nurses.
There were hospices for travelers and pilgrims, an asylum
for the aged, a hospital for the sick and a home for the
orphans. The unfortunate, who had an incurable or con-
tagious disease, also had their own home. There were liv-
ing facilities for instructors, teachers and workers of all
trades. There were schools, workshops and art studios. To
quote P. Allard, ‘“‘From the beginning of Christianity no
one has built charitable institutions so numerous or so
huge as Basil.”

Referring to the proverbial seven wonders of the world,
Gregory said: ‘“This (i.e., The Basiliade) to me is the most
wonderful achievement of all’’ (Funeral Oration on St.
Basil).
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SIGNIFICANT DATES IN THE LIFE

A.D.
325
329
337
c.343

c.346

351
c.356

c.357
c.358

358-361

360
c.364

368
369
370

371

372
374
378
379

OF SAINT BASIL

Council of Nicea
Birth of St. Basil
Death of Constantine the Great

St. Basil goes from Annesi to attend school
at Caesarea

St. Basil goes to Constantinople
Death of St. Pachomius

St. Basil goes to the University at Athens

Return to Caesarea
Death of St. Anthony

Baptism of St. Basil

St. Basil pays a visit to the monks of Egypt,
Syria, Palestine, Mesopotamia, and then
retires to the monastery on the Iris

Monastic Period of his life
Writes: Philocalia, Moralia, the Rules

Ordained Deacon

Ordained to sacred priesthood by Eusebius
Writes: Against Eunomius

Famine in Cappadocia
Death of his mother St. Emmelia

St. Basil elected and consecrated Archbishop
of Caesarea

St. Basil threatened by the Arian bishops and
by Modestus

Interview between St. Basil and Valens
St. Basil writes the De Spiritu Sancto
Death of Valens

Death of St. Basil (Jan. 1).
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St. Basil and His Family of Saints
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AN APPEAL

WILL YOU HELP TRAIN
A MISSIONARY PRIEST?

I Religious vocations are not only the concern of our
. bishops and monastic orders, but rather, the concern
w=® of all the faithful. Without priests the most beautiful
churches and gilded altars are of no avail to us, because a
priest is the heart and soul of a parish, the heart and soul
of our Church.

Priests do not exist for themselves; they exist for the
people. Therefore, in the matter of religious vocations, the
faithful have a double obligation:

First of all, to pray daily, imploring the Good Lord to
grant the vocations needed to the religious life.

Secondly, to provide generous and constant financial
assistance for our seminaries, as they are wholly dependent
upon the offerings of the faithful,

In order to secure the future formation of young
priests, the Basilian Fathers have established a special
Endowment Fund, from which the vearly interest will g0
towards the training of Basilian students.

The Basilian Fathers are especially thankful to those
who offer to sponsor the education of one seminarian,
who would in return become their adopted spiritual son.

They are also grateful to those who in their last wills
remember the education of Basilian missionary priests,
and make bequests to the Basilian Fathers Endowment
Fund. In every Basilian monastery earnest prayers are
offered daily for living and deceased Benefactors.

In all matters relating to contributions to the Basilian
Fathers Endowment Fund, Gregorian Masses, or Liturgies
to be celebrated, please call or write to the following
address:

Order of St. Basil the Great
31-12, 30th Street
Long Island City, N.Y. 11106

Tel.: 718-278-6622
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St. Basil with His Brother St. Gregory
and Sister St. Macrina
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DO YOU WANT TO BE A PRIEST?

The Basilian Order trains young men in the United
States and Canada as Basilian missionaries. This is the
oldest Ukrainian monastic Order and it has Novitiate
Houses exclusively for the education of new priests for the
needs of the Ukrainian people. Unquestionably, the futire
of our Ukrainian Church and nation rests in the hands of
dynamic religious leadership. Young men who are in-
terested in pursuing such a religious vocation may write:

Basilian Fathers Novitiate
East Beach Drive
Glen Cove, N.Y. 11542

Tel.: 516-671-9545

Or

Basilian Fathers Novitiate
Box 379

Mundare, Alberta, TOB 3HO
Canada

Tel.: 403-764-3860

- "'
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PRAYER
TO KNOW ONE’S VOCATION

O God of Wisdom and of Counsel, You Who see in
my heart a sincere desire to please you aloqe, z_ind to
conform myself entirely to your holy Will in _the
choice of my state in life; grant me, though the intercession
of the Blessed Virgin, my Mother, and of my holy
Patrons, the grace to know what state in life I should
choose, and once known, to embrace it; so that I may seek
therein your greater glory and increase it, work out my
own salvation, and gain in Heaven the reward promised
those who accomplish your Holy Will. Amen.

(300 days indulgence, once a day)
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THE BASILIAN EMBLEM

The monogram ICX signifies Jesus Christ the Light
of World who illumines the way Basilians must go to
be perfect.

The pillar of fire represents St. Basil’s firm faith and
intense love of God and Fellowman.

The oak branch represents courage, fortitude and
perseverance.

The olive branch typifies the peace of Christ and love of
knowledge and widsom.

Finally, the words:

Talis est Basilius Magnus — Such is Basil the Great.




